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Side one:

Al fred Btepetin [AB1: Today I'm going to speak on women and their
influence on the Aleut culture and society. Aleut women seem to
have had a very strong influence on their men. As archaeol ogists
and--have gathered material from the diggings of the villages and
sites that the Aleuts lived at, they found many articles pertaining
to the articles that are used by women. And they were na dummies.
They had very fine needlecrafts. They did very fine weaving. And
they did the best sewing, waterproof sewing, that I know of. There
was one [ittle question somebody asked on one of those slips that
I'd like to answer. They asked, "Did Aleuts tattoo?" Yes, the
Aleuts tattooed, but it was the women who were tattooed. It was
not the men. The women were tattooed. Why, I don’t know.  Maybe
it was for beauty’s sake; for identification. One doessn't know.
But they did have predominant tattoos on their faces and their
hands. Why they were tattooed or who did the tattoo, I don't know.
But they did have tattooing and it was for a purpose. Most likely
for beauty and then for possession. For someone to know who the

woman belonged to.

Eliza Jones [EJJ: Do you know--have any idea what the designs

looked like?

AB: They--I1 meant to bring Lydia’s article, but most of the women

seemed to be tatbtooed in the lowsr chin. S0 the markings were more




visible in the lower chin area and the cheelk area. Where 1it's most

visible to anybody, I suppose, which is why they did this.

EJ: Did you hear a lot of this--did you ever hear about this when

you were a child?

AS:  No. I krnew it in later times. Much later times. When
Orthodoxy-—-—there was a-—introduced. Even today it is against
Orthodoxy for men to be tattooed., Boy If'm suwre Russian influsnce
sald no more tattooing so it died out. And even today you will not
find-—you will find a Marine or a guy who's been in the Navy or
something, or in the Army, tattooced. But they are not tattooed

just to be tattooed. It¥s one of the Alsul taboos.

And the clothing in the art book will show that women®s clothing
were elaborate. They were not simple clothes., They were-—but this

again is, were these women influential people in the community or
in the tribe? Were they like gueens? Were they somebody of very
high influence that had these elaborate sewn garments?  But some of
the garments that the women wore were more outstandingy; it
outclassed the men’s wear by many fold.,  And there were intricate
sewings where they used different colored material to make
different designs on their olothing., Most Aleuts did not wear
pants.  Men did wear pants when they were out hunting. But most
mern and women only wore parkas. Convenience sakey, I think. And
also it was easier to warm——put a lamp under your parka than it is
up your pantfs leg [laughsl.

And this influence of women sewing and artwork shows up
throughout all the Aleut culture of arts and sewing and basket
weaving. Even to this dayy, a very delicate little basket will be

woven. And the artwork is so fine that you could-—~1°ve seen a

woman weave a basket with a forty-—eight states colored in different




colors on a map on a little basket. 8o you can see how delicate a
work they will do to keep up their trade.

As I said much earliery, in my other talks, that the Aleut women
were very trained in food preparation. Aand it was mostly always up
to the woman to prepare the winter's food. It was——the men hunbted
but the women prepared it for the winter. And when the men were,
much latery let’s say in the early 730%'s and late "30%s, when the
men were going to the Fribilof Islands to catoch their seals for the
federal government, the women stayed home and caught the fish and
preparsd the fish. It was up to the women to provide for the
winter’s food., Other than what the husband would bring home and
buy. And he would buy the staples like sugar, butter, and such.
But the main foods of fish and seafoods and such were prepared by
the womern.

This present day women have more influence on the Aleut
people than you would think, First of ally; the Aleut people-——I
meany like I said before, once the religion came into their lives,
they dominated——it became part of theirv life, and they became part
of it. To this day, you can go to a village and they will say,
"Hey, the priest is coming. We need this to be done." Who do you
think runs ahead and does it7 It's not the men. It%7s the women
that go there and prepare the house for the priest,; prepare the
meals for the priest.  The women——we always say our church is run
by the sisbterhood. It's never the brotherhood.,  But you can see
that in the church that if it wasn’t for the women, there’d be lots
of hungry priests traveling around. But the women take part in
everyday life of the Aleut today.

T get down to present day land claims corporations, some of our
finest Aleut corporations are headed by a board of women, more so

than men. The Aleut women——there are more aAleul women on our
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village boards than there are Aleut men. And then, of course, the
Aleut women who have gone mut‘and gone to college or school and
come back to work for the psople, the Aleut woman has done this
more than the Aleut man. She goes out and takes her training in
boakkeeping, typing, clerical work. And then she comes back and
runs the corporation. Where the man pretty much stays homse and
runs the corporation.  But even today [ see that in our
corporations-—my own Unalaska Corporation, our board m&hbevs, the
staff on our corporation is mostly women. Very few men in our

corporation. And they do a darned good job.
Student: This idea of Linaudiblel mandated village corporations?

ABr Yes. So bthe women, they wouldn’t be there if the men didntt
viote for them. It takes a man to do ity because for suwre there's

always a lot more men in any corporation.  But it's the men who put

them there, because the men know they?’ |l do the job. Could do the
Jomb and will do it. o the influence of the women on their people
cary from way back-—and it's still carry on todays that they are
willing to sacrifice a little at home and to work for their own
people.

For a while now, 1711 take guestions.

Student: Do the men still hunt, though? aAnd provide those kinds

of things to the familyy, corvect?

AS: Yeah. I don?t mean the men are just sitting home.

Student: Yeah, they're not.

AB: They're doing their thingy but they’re influenced more by the

woman to do what they're doing. They’re not sitting idle.

Student s I know in some of the churches, I think maybe like, I'm
<}




not surey maybe the Lutheran church or some churches, |ike, women
can be prissts now, stuff Tikse that. Te there any kind possibility
for that with the Russian Orthodox and/ory likey, a movement so

winmer can oo that stuff™

Ak In the Orthodox church, the--we have, at Fodiak, we have the
Saint Herman’s Theological Seminarys; which trains men and women in
Orthodox customs and Orthodox traditions and order of services and
stuff. Women are entering and attending these schools, but they
are not able to be ordained into a position. The highest position
they can hold is a layman's reader position, which is equal to what
I am. But they can’t do what I did. 'm tonsured and they can’t
be tonsured. But they are able to do this. They can go to the
seminary, learn everything about priesthood and become to that
level, where you're a lay reader and can hold services and
everything. And the church allows the women to do this. They can

hold services, but they cannot distribute communion or such.

Student: What was the word you used to say that you were and they

waeren Lt

At Ohy I'm ordained...

Student: Is that what you said? Or...

Al « v a2y tonsured!

Students Yeah, that?’s it. What is that word?

AL Okay, tonsured? That means that--[laughsl it’s a very-—its a
rite, let’'s say. It? g——when the bishop tonsures me he takes a out
of my hair and cuts a bit of my haiv off, and this little bit of

haiv is my gift to God. As His servant, I am giving him a gift.
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And I’'m going to work for that--the gift I gave Him, I have Loy I
promise to, you knowy, work for Christ and such.  And this is what
tonsuring means. It s——ordination is a whole deal, but tonsuring

is the cutting of the hair. And you only get tonsured once.

Student: T—o=f=t—~U.ua

AG:  Teomh=t=uer —g-d?

Btudents: I'm a little concerned about people running around in
parkas without pants [laughsl. How long are the parkas, and were

the mukluks knee |sngbh?

AB: They wore sandals and they had knee high parkas! Noy, no
[laughsl. The boots were quite high and the parkas, women'’s

parkas, were ankle length.

Student s Ard were the men’s also ankle length or would they be

MY & a4 aw

AS:  Depending on-—I17d say, the men had pants. They could wear
pants. They were-—it’'s more, I think, more convenient for a
bidarki person to get into a bidarki with pants on than it is for
him to go in there with shoving his parka inside. So for hunting
reasons, ['m sure they had pants.  The men did. Where the women
didn’t have to have pants to get into the-—and the only way the
women rode was to get inside the bidarki so she could travel with
him. Where she crawled into the bidarki and stayed in there while

he was driving Linaudiblel.

Students Was there room for women to be out of the ordinary, or

were those kinds of people struck down pretty guickly by peer

-y
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AS: What do you mean, out of the ordinary®

Student: Well, if a woman wanted to become a hunter and that
wasn’t the tradition, is that something that was still an option to
her™ Did the culture or her peers, friends, allow that to happen?

Or were women pretty confined to traditional roles?

AS: I don't know too much about the traditional, you know,
setting. But in our legends, in our stories, women had very high,
you knowy they were considered very high in the society. They were
very influential people. This is in stories, legends and stories,
that the Aleuts have. And theny, throughout a lot of the stories,
you will find where women were power ful, you krnowy over their men.
They had power over their men, you know. But this is again, is
tradition. I mean it’s folklore, you know. It doesn’t mean that
it happened that way. But if they had it in that time, they must
have got the story from somewhere, you know? To influence that
kind of story. Frobably did happen. But [inl many of the stories

there’s always a predominant woman, you know, that's controlling

the story.

EJ: Can you tell us one of those stories?

AL I will tell you a short one. Too bad he’s not here. He's the
one that really wanted it. He!s not here. But L hobell 4L

ANYWAY .

B g e’ll hear it on the tape.

AL Llaughsl Well, let me take a break before I do this okay?

'Cause. ..

[Cpause for breakl
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AS: This story is the story of a man, his wife, his daughter, and
the woman on the mountain. There was this young man who was
married to a very beautiful girl, and they had a daughter, and the
husband forever was going out hunting. He would go hunting in the
morning, and he wouldn’t come back until late at night. The wife
and daughter would stay home. 0One time the husband left, and he
took his hunting gear and walked up the hill. His wife saw him
leave and figured he was going to go hunting somewhere so she left
him. And a little bird came landing. Landed near the house. He
chirped and he chirped and he chirped and he chirped. Little bird
saidy "He's not doing whaf yoau think!"  aAnd he flew away. 0Ohy the
daughter heard this. The daughter heard this for the first time.
So next day the father began. Took his gear and left for the
mountain.,  And again the daughter was outside playing, and the
little bird came and said, "Chirp, chirp, chirp, chirp, he’s not
doing what you think!" And he’d fly away. The third day it
happened, before the bird spoke, the daughter ran inside and said,
"Mother, come out and listen to what this bird has to say." The
little bird stayed there and |anded and he stayed there. “Ehirps
chivpy chirp, chivps, chirp, chirp, chirp, chirp, he’s not doing
what he says. He ain’t doing what it looks likeo" The wife starts
wondering, "What now.  What would he be doing?"

arnd when the husband came home, he never had anything he’d
hunted for. The wife and the daughter was getting hungry. They
didn’t have any more food. So she asked her husband to go hunting
tomorrow. He says, "You know, I'mogoing to die. Im going to die
now. "  He says, "What I want you to do is to, don’t embalm me like
you dioe Put my whole body in the kayak. Put all my hunting
implements with me;, inside. And carry me up that hill up there."
S they did. MNext morning he died. The wife did what he asked to

a




do.  They put him in his bidarki, and they were carrvrying him up the
hitt. The daughter looked in and, "Mom! Mothery; he's smiling!"
She saysy "No he’s not.  He just looks like that." Further up they
carvied him ands, "Momy he is smiling!"  "Noy, he's not smiling, he's
dead." They kept going. Finallyy, she got tired., The wife got
tired. She said--0h, the little bird came. The little bird came
o the bidarki, [anding. "Cheep, cheepy cheep, chesp, cheepy, he's
not dead. He's just smiling, but he's not dead. He's not dead!"

And the wife started getting suspicious. 8o she left
the husband and daughter and went up to the top of the hill. aAnd
she saw this smoke coming out of a hole in the ground.  And she
tooked inside the hole. And there was this ugly women down there
with a pot, boiling something in her big pot. And she yvelled at
her, says, "What are you doing?" When she looked upy, the woman had
Just one big eye on the forehead. And she knew that this ugly
woman had taken her husband away from her. 8o she continued-—-she
went back. By then she didn’t care what her husband did. 8o she
took him and put him up there. And then she went home. And this
little bird was coming. "Cheep, cheep, cheep, cheep, chesp! He's
coming around the bend with a bidarki. He’s coming around the
point with a bidarki!" You see there’s a point into the bay,
there. She looks, "Mo, no that’s just a pile of kelp. Can’t be
himy, he’s dead." 8o she kept going, and the bird kept coming back
and telling, "He's coming down the road now! He's coming down the
road now!" And she saidy, "Noy he’s dead. "

Then one day she got tirved of him. "I'm ostarving. My husband
goes out and gets food for that old woman.  'm going to get that

fomned from him. S she went down to the beach and met him this
time on the beach. And he, the husband, being caught, apologized

very much and gave all the food he had caught that day to his wife.




And she said, "There's one more little piece down there. Will you
get it for me?" S0 he reached into his bidarki, and when he
reached in there, she took the bidarki, rolled it upside down, and
drowned him. And he finally died. And she lived happily ever
after [laughsl.

I got to tell—it loses itself when youwre taking it from Aleut
and putting it into English. Flause all those little, "Cheep,
cheep, cheepy cheep, cheep, [inaudiblel." All those little sounds

aren’t in there that belong in there.

EJ: Maybe could you just say where that bird was talking, in

Aleut, just so we hear what it sounds like?

A [apeaks Aleutl [lauwghsl., That little bird goes, [speaks
Aleutl., VYou know, it loses itsel f. And then you, you know--I
can’t do it [likel the guy that told it, the one I heard it from.
Even when he opens that holey, you can hear the--he makes the sound
of that boiling pot and I don’t know how he did it, but he did the
real ly good job. You could hear the boiling pot when he opens the

grass. And then he Dinaudiblel., He was a good storybeller.

EJ: He changes his voice LDinaudiblel?

A Yeah, he changes his voioe.

EJ: Well, I think you did a really nice job [inaudiblel.

A Welly, we don’t have one in herey, do we? We don’t have any in
here Linaudiblel. Is there any Africans? It's bad, but I'm

going toe-—-the first time I told this story, hey my mentor, John
Cinaudiblel was telling the story in Aleut, and I was telling 1t in
English. And we were hal fway through, and he said a word I did not
know. For the life of me, I could not recognize that word., 5o in

10




Aleut, I asked him, "What’d you say?" He’d say it in Aleut again.
But I wouldn’t translate-—in my mind it wasn’t about to translate.
It was Aleut and it was going to stay Aleut. 8o I said, "What is
that?" And we were at the Wood Center, upstairs in that big hall
up in the Wood Center, and that place was packed with people. And
we had a Cinaudiblel about yea high off the floor. And I can
always remember there was a group of colored people right up in
front. And he finally-—1 said, "What is it?" 8o I leaned over and
e bold me in my ear what it was. I maidy, "Noy, no! 'm not golng
to say that!" I saidy, "No way am I going to say it."  "You got
to, " he said, "You got to!" I said, "Noy no, noo"  He saysy, "Ah!®
He says, "It was a nigger—head," he said. Adrnd, obh many I couldn®t—
~But those colored guys—--I1 wasn’t about to say "nigger" when those
people were there, and he just say, "Ah, just say nigger-head!"

Claughsl.

EJ: What do you call nigger—heads in...

ASe I don’t knowys I forgot what the word was. That's why [ didn't

know what it was, 'cause I didn't know how to say it!

Student: Because in our area, you know, linaudiblel and they ocall

those grass Dinaudiblel.

AGr That's what Litl was "cause this is where she moved the grass-—
~those things away to see inside, and that's where that word came
upy and I wasn®t about to say it when he told me it was a nigger-—
head., And I couldn?’t for the live of me btranslate rvight away into
ariother word like a oclump of grass, you know!  Then I had-—he said
that word and I said, "Oh my Gody they're sitting right in front

heye! !

But those coloved peopley they were rveally applauding and
everything. But I sweated through that one [laughsl. I*m not
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prejudiced at all. I just-——my best friends are colored people.

But I wasn't about to say that, that night.

Student: So, did you hear this story as a child, also?

Al Noy no. This is the first one that I heard it. I heard many,
many stories in childhood., My uncle was a storyteller.  And he

wottld come to the village twice a year, maybe, and spend a couple

of nights at the housey, and he would tell us stories. Most of the
stories are family stories, so we don’t tell them. Huh?

EJ: Well, I was just going to say that the story you just

toldy, we have that same story in Athabascan culture also. I mean,
Linaudiblel about this. You know, the man camey, "Ohy I'm s sick.
I'm going to die!" And he instructed his wife, you knowy, on how he
wanted to be buried. Normally, people-—it’s traditionally when
people died, to buwrn their personal things so they could take it
with them. Ard he instructed them and said, "linaudiblel put

everything in my canoe and put it up away from here. So he wont,
vyl knowy he takes the long ways, "You put my stuff in there and
don’t go visit it!" [laughsl., He doesn't want them visiting around

there, you know.e Bubt there was a bird involved and he kept sayving,

you knowy that, "he’s not dead! He's not dead!"

AG: This story is on the Aleut Night tape that I wanted to show.

This is one of the stories that we told.

EJ: We could make an appointment tou..

T «uwget that tape?

s Yeak .

ASe For next Thursday. Nest Tuesday we’ll try to set up a

:




T.V. and show parts of it; anyway.

EJ: Yeakh. But before that, let’s take a look at those tapes to
see if [Cinaudiblel. Do you know which year that was?
AS:  That would have been the first year. Which year did you say

was the first year? 787 It says on that program. Where is the

program now?

20 - It shouwldn’t be hard to find., Yeah, we just looked for the

first year...

Student: The program?

S Yeahy the. ..

A& It says on there. What year was the first year?

Student: Ummie v w

Al Y78y 1 think.

Student: P 7

Atz P Let's see [inaudibliel. It's been that many years?

Linaudiblel.

Student: Did you have storyiel lers? Like, you say your unole was
a storyteller? Did they try to pass another storyiteller on in the
family, and, like, do an apprenticeship with them, or whatever, to

bring ancther storyteller into the family?

Al I dontt think-—otherwise, I'm surey, my uncles would have made
me a storyteller, you know? I don’t think they influsnced anybody
to be a storyteller. But theny by the time my uncle and them weres
before they died, Aleut culture was pretty dead. It wasn’t being

q ™
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passed on.

Student: When you say that they would have made you a storyteller
was a storyvteller sort of like something that, you know--I1 mean,
did people say, likey, "Okay &l fred, you're going to be a

storytel ler," and then you wenbt...

AB: Noy I don't mean that they were trained to be storytellers,
they just expected you to be. But I was sayings, by the time my
unc le and them were telling stories, and the last I heard of them

telling stories, there wasn’t anymore interest in passing it on.

Student: Oy ohy 1T see.

AB: You know, the culture was dying already, and they weren’t
thinking of keeping it going. And what stories, few stories, we
have are by the elders are living today. énd by word of mouth, "1
heard...”" 8oy it's nothing that-~it?'s not-—my stories are family
stories, you kEnow. I don®t have tribal stories. I have just

family stories. Which Cinaudiblel family tells. Huh?

Student: About yvour family, you mean™

A You knowy they’re family stories.  Not about my family, butb

stories that were ftold within the family.

Student: 0Oh, oh. 0Okay.

Al It wasn’t a tribal story thing, it was-——each family had their

own stories.

Student: 0Oh, okay.

Ay But they could tell it to obther people. Bubt the omes I'm
thinking of are the ones that my uncle used Tto tell; were the aones
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that were told in our family.

Student: At what age did the the time to get marvied?

Cinaudiblel when you were a child ore..

AS:  You knows I have it from sources that a woman, a girl, she had
to be at least eighteen or nineteen to get married. But, if she

was marrvying an older man, let’s say a man that was in his forties,

she could borvow 80 many years from him.  And make up to become
nineteen. Like she could marvry when she was sixteen and borvow

three of his years. Making him thirty-seven and she became

nineteen.

Student s Is that right?

A Bo they borrowed from each other to become eligible to marry.
Student: That's a pretty good thing, yeah.

A Bo there were very, many, many, young, young brides.

Young brides and mothers. Young were mothers, too.

Student: Was that the more common combination, with a man twenty
or thirty years older than a givl? Or was it more common that they

waere five to ten years older or the same age?

AB: I don't think it was tradition to marrvy somebody older. It
was just that that older person needed a wifey, you know. aAnd a
sixteen year old was eligible. Yol krnow. G they'd marry young.
Like I say, it wasn’t a courtship of any kind, it was an arranged
MAaryiage. You could anly arvange 1t adding years to your i fe.

You know what I mean™ You can’t Cinawdiblel. But Ifve known-—in
my time I’ve known people still borrowing. éand it's very confusing
when it comes to--especially nowy bthese women who are borvowing way
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back, in let’s say, fifty years agoy, are really having a bad time
trying to get the old age pension, because they don’t know their
true age. Because they had borrowed so many years, and they didn’t
krow how many years they borrvowed. So they sayy, the church recovds
show them as one age and they say they're another age. i agot

married when I was nineteen and this was in 1928," you know. After

while the date confusion is really bad. But it was still being
done. The ones that are now in their—-—65, &7, &8, 66, and that,

are almost the last of the borrowers, so [Pve khnown a person to be
ten years younger than she actually was. Bhe thought she was. I
mean if you marrvied a man seventy years oldy, you could borrow

twenty years from him Claughsl!

Student: Were there other advantages to borrowing age besides
getting married sooner? I mean, did that give them any other

rights?

Abz: I think that did, yeah. I think it gave them the right to
bear children, to getvmarried, and to-—-you know. I'm sure age had
a lot of ways to-—there were a lot of things you could do at a
certain age that you couldn®t at another, you know. And
especial lyy even in white man’s influence times, and some of these
that are now reaching 65, was already white man was influencing,
they were marrying to leave the village to go to another village,
you know.  And in those days already they had United States
Commissioners which would not allow this., You knowy, you couldn’®t
take a fifteen year old girl out of her village, you know. But by
doing this through the church or something, borrvrowing, they became
of age and could | eave, Soy it was for convenience, a more
convenient thing for tradition. Hukh?

Student: What you were saying sosrt of reminds me of a gquestion I
16




had about marriage. We saw this tape the other day, 1 think of
[inaudiblel, and it was a pretty small village, by my terms.
There were, like, eighty-five people, and it seemed to be fairly
isolated. And I was thinking, in a village that small, when
someone gets to the age where they want to get married, did they

usual ly marry someone in that village, or was there some sort of

tradition where you went to another village to get married? Or...

ASr  You knowy, Atkay, Linaudiblel you know, after a while Atka’s
going to be a two family village, you kEnow.  They intermarvied and
marvied and marvied., They're going to end up a two family village.
So you'd have to go outside your village to marry, you know. To
bring somebody back. The fortunate part of Atka was we had moved
Attu there, so there was Atbtu people there that were eligible to

MEAT Y Y .
Student: Oh yeah. Oh, okay.

Ak S there was a chance of not marvying into the family or into
the village. You were marrying oubtside the village, but they were
there because of the relocation. But a laot of the villages, the

young peosple in Atka today go to Unalaska to marrvy Unalaska girvls,

you knowy that are eligible. Or any other village. This is-—the

gsame thing is happening on the Fribilofs, too.  They intermarrvieds

s they're almost all rvelated some way or ancther, if not through

marriage, through blood, you know? So they had to ook elsewhere
for health reasons.  And this is happening more so in the younger
paapl e They’re marrvying into the Eskimo people and they're

marvying into, you know, different cultures.

EJ: A girl from our village is married and living in Saint George,

I thinks Cinaudiblel




AS:  Yeah, we have manyy many Aleut men that have married into the
Athabascan race and into the Eskimo, you know, into white
[inaudiblel. And there's many husbands who have married Eskimo
womeny you know. 8o it’s a-—it’s not a--you don’t keep everything
at home anymore. You go shopping Claughsl. But it's not that I'm

saying there’s a shop or something.

EJ: Whenever you want to take a break...

AL I'11 talk ten more minutes then I'11 quit [inaudiblel. So,
and when I say that women—-—to this day, the women are very strong
in church work. When there’s work to be done——let’s say they have
to scrape and paint the outside of the church. You’re not going to
see women standing on scaffolding to scrape and--but they're the
ones that are down below cooking the lunches for the men that'’s
going to be up there, and they're the ones that are, you know,
they’re the support people. And without them the men wouldn’t do
it. You know. The men won't go up there and scorape for no time by
themsel ves. You got to make sure the woman is down there preparing
his tuwnch for him. and this has been, even in a well educated, up-
to-the-minute city of Anchorage, the Saint Innocent church, if it
wasn’t for the sisterhoods; we wouldn’t have a building funded much.
It's the women that [inaudiblel have bake sales, and have parties,
and stuff to raise money for building fund. I’m not saying the men
don’t do anything, but once they see the women start doing things,
they say, "Okay,; let’s help them." But I don’t think the
brotherhood, as such, would start or initiate a bake sale. And
this has been like this throughout all the years. I can always
remember I could hear my mother scoreaming to my step-dad, "Get up
that church and paint! IP Il cook lunch for you.” And [ifl he
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wasn't going to listen, he wasn't going to get the [unch.

Student: Is "sisterhood" a church term or is that a term of your

Y

At SGisterhood is a church term. We have what we call the
brotherhood, which is the brothers that get together and help with
the church. And then the sisterhood is the one that—-—it’s like a

valunteer society, you know.

[omicde twol

Boy next Tuesday I think we'll talk on-—well, we’ll try to get
that tape; Aleut Night tape. ard from there 1711 takse excerpts of
the story telling, my Aleut dancing, Aleut games, and the music,
Aleult music. I won't say the whole hour and a half will be on
that, but parts of it will be on that. aAnd then give you a chance

to question on that portion.

EJ: When you're talking about stories, you say there are family
stories——I1 don’t know what my question is, but was there certain

kind of language for ceriain group of people?

A8:  Uh, yeahy I think, like mysel fy; my uncle told stories, and
they were called [aleut wordl stories. CAaleut wordl stories you
don’t tell just anybody. That's kind of private family stories.
And they've X-rated, and, you know, you don’t tell them to public.
And this is actual ly-—they’re X-rated stories that stay within the
family. You can tell obther friends, but you don®t sit out in a
public place and tell them. And these are the funnier ones, the

ornes I likey, the X-rated ones [laughsl.

Student: Did you hear that same story, over and over again?® From

time to time™
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AS:  Yeah, there’s hardly any that are new, you kEnow. And within
my family stories, I would say there was maybe fifteen stories
that, every time it was told, was different, you know. They'd add

a little more to it or they'd take away little bits.

EJ: Maybe depending on who is listening?

AS: Yeah, on who was listening and who was telling, you know. If
‘a good story teller told it, they came out really good.,  Nice
stories. But if he was a lazy story teller, it just came out blah.
Like mine, you kEnow. So it depended on who was telling the story.
Nowy, you®ll notice on this-—if we get that tape Tuesday, that Bill

Cherpan [sp.?] is a story teller. He is a story teller. He is a——

you can, even if you don’t understand him telling in Aleut, you? |
listen because the way he talks. He changes his voice, the sound

of his voice. You know what he's talking——I meany, I know what he’s

talking, and it becomes part of the story because of the sound o f
his voice. He isn't talking everyday Aleut, he's talking story

Aleut, you know? And there’s a little chant in there that Just—-—

you don’t talk like that everyday. And it's——he’s talented, he's
really a good one. He's still alive, but he's old and he’s rok

doing ity able to get around anymore.

EJs Where does he [ive?

051 Mkt an.

EJ: Oh. And what about speeches? When people make speeches, did
they have a hierarchy of people, and there’s different kind of words
they use when they talk? Or were their speeches like when chiefs,

they have chiefs [inaudiblel didn’t they?
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A ['m sure the chiefs spoke by rank. Like [ was saying, there
was a chief and then——there were chiefs. But, you know, seven
chiefs. And then one of them was the chief of chiefs. I'm sure
the chief of chiefs ran the meetings, you know. And gave a chance
for every chief to tell his story or his--get involved in the
meetings or have-——and bring up his problems from his village. And
this was mostly why these meetings were held, anyway, was that they
wanted to knows, "What do you do in your village when this problem

COmes up You know? So one chief would say, "What do you do when
your young girls become pregnant without being marvied?"  And
another chief from ancther village said, "Well,; this is how we
handle it." You know. And then another one says, "Well, over in

our village we do like this." So that they're exchanging ideas, so

that by the end of a day [theyl decide, "All right, from here ong

this is how we're going to handle the problem.” And the chief of

chiefs saysy "Okay, this is now law., This is what we're going to
do."  So by the end of the chiefs meetings there-—you had a set of
rutles to go by. And I'm sure each chief had their say in putting

into that idea they had.

Student: Were chiefs [inaudiblel.

Student: And how were they chosen?

A2 It was always chosen by the village people. The village
pecple chose who they wanted. Like I was saying in the beginning,
it used to be hand-me-down family, you know. But later on it
became whoever was older and wiser in the village became the chief.
It wasn’'t a family dealie anymore. It became a village dealie.

But, in the beginning, it used to be family kept it. And then you
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