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[side onel

“eginald Dangeli [REDI: I understand Eliza had to go out on an
emergencyy, 50 we will start where we left off. Firvst of all, I'm
honored to have met this fine gentleman beside me here, Feter
Eornofski. I read many of his stories and T feel honored to sit
beside him and shake his band. He has wonder ful stories. I*m

honored to have little part of my own story in the same book, The o

CQuarterly Feview. And I'm very happy he come in to sit in with us

today.  Not many people do this kind of thing at owr ages. I
understand that he is perbaps the only one to speak the |anguage.
He's fortunate. Mysel fy, my language disappeared. I wasn't able to
talk about it, but I adopted another |anguage. I mean, I was
raised with another language the [Tsimshian word spokenl Tsimshian
dialect. But with his knowledge and his will powery, he managed to
document a very significant period of his LTsimshian word spokenl,
his stories in his lifetime, and I’m very honored to bhave met him.
Today——we tal ked about Bebhm Canal last session.  They have many
stories in this area, that’s forty miles just south of Eetohikan,
Alaska today. My ancestors, Tselsauts, like | stated before, where
they used to live, where they established their villages, their
words were mixed with the Tlingits., Half of these place names were
in their own language and the other half in Tlingit. If I go into
this whole area explaining some of the place names, it’1] take me a

couple of weeks to do so. So 1711 just go over the important parts

of this area. They utilized this whole area, especially the two
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big rivers they call Unuk River and Chikiman River. Like 1

stated bhefore, they lived along side the Tlingits when they were in
that area. They coexisted and intermarried to some degree. They
had a Tlingit chief living at a place they called Kasakes Cove at
the mouth of Quadra, Boca de Quadra. And they were olose friends

of this big chief of the Tlingit Nation., They visited him whenever

they came into his area. And they highly respected this Tlingit
chief. So they have very many stories and many place names. Today
II just go into one of their [Tsimshian word spokenl, or legends
about a story about a big lake in that area.

This place 1711 be talking about, it is known as Rudyard Bay in
Eehm Canal.  And there’s a place there they call Fudyard Bay. And
this cove in this place they call Funchbowl Cove today on account
of that big lake right above this cove.  They call it Funchbowl
l.ake today. They have a strong story in this area.  The Tsetsaubs
cal led this place [gives Tsetsauts namel. LTlingit word spokenl
means bay in Tlingit. [Taetsauts word spokenl in Tsetsaubts means
legend of [gives Tsetsauts namel. In this legend, tws men and one
woman went in their canoe in East Rebhm Canal to dry salmon. One
day the woman crossed the lake, Funchbowl Lake today, to gather
berries. When she did not rebuwrn in the evening, the men thought
she might have been captured by another tribe. But in the evening,
when passing the steep rock, they saw [gives Tsebsauts namel coming
out and know at once that he had kil led and eaten the woman when
she was crossing the lake. He looked huge. They planned to kill
the monster. They called the other men of the village to help
them, and they cut a number of young hemlook trees and sharpened
both ends. | They made three canoe |oads of these sharp poles.  They
carried the canoes up to the top of the rock under which this

monster lived., Then they let it down to the water by cedar bark

]
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ropes. After a while the water began to swell and turn into
whirlpools., The [gives Tsetsauts namel was drinking. Then they
dropped the sharp poles into the whirvlipool, which disappeared into
this whirlpool. A little later the water became calmer. The
whirlpool disappeared. The [gives Tsetsauts namel came up ancl
drifted on the lake water. The poles had pierced his stomach and
intestines. He died and he floated up. His hair was blue and his
skin like a man. The men let the canoe down to the lake, paddled
up to the bodyy, and chopped the body up. It was as large as a
hiouse . In his stomach they found the canoe and the woman.  The
woman was still sitting in the canoe, but dead. And this is one of
their legends in this area. Some of the Tlingit people also have
strong legends in this area, but I am not--not for me to tell you
some of them.

Another legend T will relate to youy, this goes up in prehistoric
times when they first came out to the salt water coves, what is now
known as Fortland Canal. The story is well known and is passed
down orally. This happened during the flood of the world., After
they settled on their new habitat after reaching the coast, they
were enjoying themselves for many, many generabions. A great
catastrophe was about to happen. They noticed a great change in
the weather. It rained for many, many days. They noticed the
tidewaters and the rivers rising each day. Their villages were
starting to wash away. They noticed the animals heading for the
high mountains., The chiefs were alarmed and advised the people to
make large rafts, which they did, with provisions., The waters keptl
rising for many days until they were near the peaks of the high
mountains. . After many days, this water, ocean, stopped rising.
They secured their canoes to the strong rocks on top of these

mountains. Later, the water started receding. Many died in this
~
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great deluge. The flood of the world was also-- it is strongly

described in the present day Bible. Some returned to their

villages as they did not drift away. They started off to another

wer lde  That's an end of another legend they have up in Fortland

Canal .

I will try to tell you another one they call "The Great

Showfal l."  This also happened in the same area many years after

the flood. The families of the Wolf Clan and the Eagle Clan from

the village of Kakana, that’s Bear River, they had a hunting

village in the upper reaches of the valley. Well, their hunting

villages were attacked by men wearing bear skins. They kil led

sveryone except two boys and two givls from each clan., They were

two wlans with these people.  They were orying all the time when

they saw their relatives killed. One of the grizzly bear men went

to their house and told them to stop crying or else he would kil
them. The boys killed them, the attackers left, and then they

buried their families who were kil led. They left their hunting

village to return down to the village of Eakana.

After

foune an ol

some time they reached the house in which they

man whio had been left behind by his clan to die alone.

them, "Stay here until T die, my grandchildren. RBury

die. They Lo return to the

stayed and he asked them

village where they came from as salmon were scarce at

down at the coast at their village. This old man was

prophet he could foresee the future. He told them

AL
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wonld be a great snow fall. He advised them s

as salmon was scarce, and to erect a strong house. A

later the shaman died, and they buried him as he wishe

obeyed his warnings and headed back to the hunting vil

fol lowed the river.

He said to

me when I
hunting
the rivers
a great
that there
up on meatb,
few days

e They
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On the upper reaches of the river they saw a large, whole herd
aof mountain goats coming towards them. They killed a lot of them
g0 they could store up their meat which they needed.  They made
campy vemembering the old many, they throw meat into the firve as it
was the custom of the people for the departed ones, especially the
shamans who advised them to go back to their hunting lodges.

Later on, they moved their camp to a hill which was |ocaled
among three |akes. There they built a strong dwelling as told by
this prophet. The two girvls dried thg meat. The boys straightened
the poles of the house with strong thongs of leather. They were
wel |l prepared for the great snowfall, predicted by the shaman. A
few days later, it started to snow. It shnowed steady for three
months.,  They used their wood sparingly also using mountain goat
tal low.  The smoke kept a hole open in the voof of their house.  As
the days passed, all they could see through the smoke hole was snow
and smal | specks of light. After many, many, many days the saw the
smoke hole brighten. They saw the sun shining again.  They dug a
hole towards the surface of the snow and came oubt.  Nothing but
snow was bto be seen.  The mountains, trees——all the btrees were
covered., You see a few tall ones sticking out through the snow.
Later on, the snow began to melt a little. The tree tops began
reappearing in their area. One day they saw a bear at the top of a
tree. The bear crawled down to it’s den at the foob of the tree as
they approached, so they weren’t able to kill it for their food.

After the snow settled, they returned to their home. After a
long and difficult journey they reached their home on the coast to
harvest the hooligan, a smelt—-like fish. They caught a plenty
[inaudiblel supply. Their provisions were well stocked. Then the
story goes on oa little more. In the summer the salmon will come

plentiful in the rivers. Also they dried and smoked a great
[
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supply. They married and had many children. They were the only
people who were saved from the heavy snow and from them descended
aur present generation of the people. Only a small part of the
stiow had melted. A few rocks began reappearing  in the mountains.
In the spring the following year, it began to melt again. The
trees gradual ly reappeared and were free from the snow.  But the
snows that were way up the higher mountains they say that turned to
glaciers. I knowy, during my young days, I used to go up there and
I used to see glaciers on top of these high mountains in that area.
I think they're slowly melting away.

The two couples who had been saved from the snow grew to be very A
old.  Their hairv was white. One day the young men olimbed a
mountain to hunt the mountain goats.  One of the old men went with
them, but he was left behind., He could not keep up with the
younger fel lows, the young hunters.  When he reached the meadow
high up the side of a mountain, bhe heard a voice on the rocks
saying, "Here is the man who killed all ow friends."  When he
looked upy he saw a lot of goats above him.  He did not know how to
reach them as he was very weak in his legs. He tried to--he tied a
stick to each leg in order to strengthen them. It helped him
climb. He reached the mountain goats and slayed many.  Among these
mountain goats was a young mountain goat called a kid today.  He
took out the tal low and put it on his head. He cut of f the head
and took it homey to carry home. He stayed away so long his
friends had thought him lost and he died. He told them of his
adventure to go up and get the many goats he had slain. He roasted
the kid's head and ate it. The next day they saw that the old man
had died. The end of this great snowfall [gives Tsimshian wordl.

Ancther——this was before they discovered the mountain goats, in

the very olden days. They have a legend in one mountain and T know
&
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this mountain, I've seen it. And the |legend-—the title of this
g

legend [gives Tsetsauts namel. In the beginning there were no

mountain goats. The first man to discover them was Alama L[sp.?l1.

His name was Alama. One day he went up the mountains and foound a

cave full of goats. When it grew dark, he put a snare. As the

gomat came out, it was caught in the snare. He caught two. He tied

one around his waist; the other on his back. He returned home.

After that he was known as Alama [gives Tsetsauts namel, which

means Alama Amangst the Mountain Goats. That’ll be the last storys

legend, 1711 tell for now.
Student: Feggie? Where’s that mountain®

T W H It's in FPortland Canal, right below Togestone. These |egends,
the last two, are all related to Togestone area and Hyder and
Stewart. Right at the head there. But the first one, about
Addada, that was in Behm Canal. Right not two far from Eddystone
Foclk. 8o that’s a few-—they have many |egends, but for such a
short time T will go into them for just a-—these were kind o f
important to me to relate to you some of the | egends. They have
many along Unuk River and Chickamon Fiver, but for me to tell themy
it take me half an hour or forty—five minutes each. 8o I71

rest a little bit herey, now.

Louwise Dangeli [LDI1: Last night a lot of you saw a scatter, the
swan's down and I'm surprised nobody asked how that started and why
we do that, although I try explain a little bit about it e fore we
do scatter the swan’s down. A long time ago, during the flood, our
people just had no place to land.  And the Nass Val ley was covered,
as wel |l aﬁ‘the whiole world. There were a lot of birvds, myriads of
birds that covered the skies. And then they saw a ot of rainbows.
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They took the rainbow as their sign for survival, and this is oon

are of their totem poles today in the Nass Val ley. The birds let
go of their feathers and they covered the area. And the water
started going down.  And so they were able to go home.  And, ever
since then, the Nishcott people have seen the value in the swan’s
dewn or the feathers. So every time the dignitaries or every L me
there's visitors from other areas, the chiefs wolld go down to meeb
them, and they scatter the swan’s down. I one sSwooplng Swee
they'd scatter it. And then some af it would land on the chiefs.
And this represents peace., 8ince the flood daysy, it tells the

visitors that these people are at peace with them, and it’'s safe

.
foar them oo oome. It’s safe for them to stay and visit. Anc that :
we are also at peace with them. And we want them to be at peace A

4

with us to feel safe. So that is theé significance of our swan® s
clinwh .

I've heard other tribes, like the Haidas and the Tlingits, also
use swan’s down. T den’t know, [7ve never heard about their
legends so I don’t know about theirs. We only know about ouwrs and
the importance of the swan's down. Also T have talked about when
you see us with ouwr hands up and our faces uplifted we are praying
to a higher power. We have always believed in a higher power sinoe
time immemorial . Before Christianity even came along, we bre | i aved
in a higher power. 8o that a lot of our songsy when you ses LS
standing there with our hands up and our faces up and ouwr hands
uplifted, we are going through the part where we are worshipping o
giving praises to the higher power, to the creator. So that is the
reason why I had my hands up like I did last night for the opening

prayer. And T was really honored to be asked to ey the opening

.

prayer. It was so good, it made me feel so at peace with everyone.
It makes us feel that we are all one, after all. There's no
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difference between anyone of us. This is ouwr belief, the Nishpas
always believed in unity. And as I have said before, whenever
anything happens to one of them, they all work together to help one
ancther .

This is so good and we just got-—Reggie and I just got
interviewsd this afternoon, just before we came here, by the Alaska
Public Radio. The young lady kept saying how she felt being a
Caucasian, doing the Native Radio part. I had to tell her that
there are so few that do that type of work and if she doesn’t do

it, who will? It's so important to let everybody know about one

another, so that we can all live in unity. You don’t know about ;
;
s . You never khnew about wus until we came and started sharing with i
; ; : : A
you.  And this is a really important part of our lives that we do 4
4

share with you. As you have all noticed, I have made each one of

you that visit us write a little bit of yourselves down, about your
name and your what your major isy, where youw rve from. It's so
important that we get to know one another. And these visits have
been really good. Reggie and I really have enjoyed each and every
one of  you. It’s going to be hard for Feggie and I when it’s time
to leave, because we feel like you are a part of us; that we have
shared ourselves with you and we got to know you.  And this is the
way it should be. This is the way everyone should be. Get to know
one another . Mot just who you are, but where youw come from. el
it’s really important.  And I think that’s what’s missing in our
society today. S0 this is why I started with my own research for
the dance group and the teaching that I do with them. 8o now they
khow who they are. They know where they came from. If T hadn’t
done it, they still wouldn’t have known today. T still wouldn®™t
have knownivery much about oursel ves, mysel fy, today, where I came
from, the meaning of my crest, and all these things. And it makes
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me feel like a different person.  And I think it's so important
that when you have your elders listeningy, one thing I tell the
children, and this is so good, the way you all sit and listen.
This is an art in itself and it helps you to grow. I tell the
children, "Even if you know what the person is saying, don’t
interrupt." Because it will cut off your own learning.  You're
cutting yoursel f off.  You’re shortchanging yoursel £y, in other
words.,  Even if you know what the person is talking about. Just
sit and listen. And usually what happens is that there is more to
what you already know, than you think you already know. There’s
more to it.  So bthat your gaining more knowledge and more wisdom,
the more you learn and the more you listen.

And T might add, too, that I feel so good about this

o fov ws bo

festival that’s going on. It is all the more re:
learn about one another and this festival is such a good thing
going. To see all the young people working hard.  Just each one of

them have a job and just working really hard to get to the place

where they want to be and to do the best they can.  And we have
seen this, Feggie and I. We have witnessed how they got in there
and we came--we were invited to one of their mestings. Ancd bo just

see them as busy as bees doing their part. This is good, this is

the way it's supposed to be. Bet in there, voll up youwr sleeve
but above ally listen to youwr elders.  They’'re working towards

getting their elders here. And the dance groups.  And to show what

the dance groups are learned. And you see more children getting
involved now than before. And this is what it’s all about. This
is what it’s all about. And what you have learned from us, we pray
that you pass it along and share it.  And the more you share, the
Moy e Yol do for others, the wiser you! 1l become and the more in
tune you will be with one another and with youwr elders.  And to
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those with the wisdom to teach you.o And it’s so good. I just b
wanted to get this all out, because I know time is going so fast, ;%

and I just wanted to tell you my appreciation and I feel so proud

to know each and every one of  you. Tt's worth it after all to be
here. It’'s worth it just to sit here and look into all your faces
and think to mysel f, "These are future leaders.”" All of you are
future leadsers. If you are already not starting to lead. You are
just going in the right dirvection by learning about one anobher, no
matter who you are.  No matter what your culture is.  And this is
g . I'm proud of each and every one of you. And thank you for

listening, and thank you for sharing with us.

Rz I go back to Behm Canal little bit. My great-grandfather
Chief [gives Tsetsauts namel, he’s the one that most of ouwr oral
history came from. He’s the one that related it, and it was hardecd
down to each generation. Some of it was recorded by a German
anthropol ogist named Franz Boas. He was the one that made strong
contact with Cinaudiblel in 1894, Franz Boas really made a

signi ficant-—documented this period of the extinct tribe of my
ancestors during their time in Misty Ficrds National Monument.

Even though Franz Boas' documentation on it was very brief, what he
did was very strong, and I understand what he was talking about as
my great—grandfather related up theiv history in each area. G
when they see these on a piece of paper, which wasn’t even a page
fully I was gratified that I heard these stories later, two
generations later, from Levi, of these stories. Where Levi-—lLevi
was the last Chief of the Tsetsauts nation. He was the last one.
There was only about ten of them left when they joined the mission
village at. Eincolith, right by the Alaskan-Canadian border at the
mouth of Nass River. He was the last chief of this tribe. And his

name was Chief [gives Tsetsauts namel. He stated that his name
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came from Behm Canal, a place called [gives Tlingit namel, by the
white people Foggy Bay, today. They had a ot of stories in Berry
Inlet in this bay. That’'s where his name comss from. It?'s [gives
Tosetsauts namel. It means strong tree. S0 I'm overy honored to
relate this how he obtained his name from this area. There were
chiefs before him had names.  But this [gives Tsetsauts namel, but
when he got it was extra first part of it. They added on to it
berausse he was suwsh a strong man who led his people to the mission
and done a lot of wonder ful things for them., That's why the call
him——he was just like a strong tree.

There was a lobt of disputes, land disputes. And these people
were vight in the center of it. For no reason at all, they were
set upon by other nations or tribes. They became embroiled in
arguments and they were right in the middle of this., They had many
battles with the Tlingits later on. A chief died, their friend
Chief Shaykes [sp.?] which I described earlier, he died. A for
some apparent reason they held him responsible for it. But they
didn't know why they wanted to chase him out of the area, so bo
speak. Anyway, lot of battles developed from that incident. Many
were killed on both sides. Many Tsetsauts were killed. This was
the battle for the land and other areas, the hunting areas in Behm
Canal. The Tsebtsauts were decreased during this battle. But they
always retaliated. They killed their enemies man oy man. They
never forget how many was killed. They would invade a country, or

an island, where these other people lived that they had a strong

feelings against.

Later ony these same people, when they sebtled their dispute a
little bit, they pretend to make friends with them. But while the
Tsetsauts were let their guard down, they killed the men and toolk

the women and children as slaves. This was right around Eetohilkan
1




area wherse they would take them. There’s a big island which

Eetchikan sites on.  It7s cal led Revillagigedo Island.  And the

Tlingits had a lot of villages around this area. They always

managed to capture some of these people, kill the men, and enslave

the women and children. So the Tsetsauts in this area came down

slowly diminished in this area. Also when they traders came, they
contacted smal lpox, which real ly decrease them. They used to be

six hundred of them living in this area. They were left——the anly

people that got safe from the smal lpox were the ones that were far

in the interior hunting. They were spared. There was lucky to be

about a hundred of them. So they let all these Linaudiblel, but {
the other people living along the ocoast, right from Sitka all over,
Haida country and the other speaking tribes further down the coast,
they were devastated by the smallpox epidemic. See villages
completely wiped out, people laying on their island around btheir

vi l lages. S they managed to--there’s groups that stayed in the
area. When we come back after the break, 1711 describe a little of

what happened to them., So we’ll take a break now.

[Cpause for brealkl

LD:  We’ll answer a few of your questions, because we gob kind of
back!logged on some of them., So if you haven’t heard your question
being answered, we'll get to them. One of them is, "How did
traditional Tsimshian traders communicate with different Indian
groups who spoke different |anguages? Was it through an
interpreter or by different means?"  The Natives they usual | y——you
can just tell what the other person wants or want to do just by
motions orcif they have something you see, they know they are

traders coming and they usually have their goods with themy, so that

the hosting tribe knows what they have and how much to give them.
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8o usual ly they-——there’s, you know, just like hand motions or gust
like sign language like thing. But you know, it's in their own

way. You just kind of understand one anocther in the way you speak

with one another; in what you want to do. And then also they spoke e
Chinook, I guess, and Reggie knows more about that than T doy
because I never heard it. I never really heard that Chinook

| anguiage.

FD: VYeah, there’s--—well, used from Columbia River all the way up
to Yakutat, [ guess. It is a common made-up |language, hal f

English. It’s just made up. The only bad part about it is half o f

.
it is swear words [laughterl. .
‘2
4
Bl

LD:  What you heard, maybe Llaughterl.

FD:  Yeah., Nl I heard my uncle and another elderly man in

Fetehikan used to talk Chinook. My goodness Claughsl!  The meaning

came through to the different people. It was used among the
traders, even the European traders like the Spaniards, the
Englishmen, you know, and the other s, Tt was just a made-—up
language. 0Of coursey, in the old daysy, Native people had no ook b e
adopting another |anguage, a lotb easier than we do nowadays.  They

grasped each other’s |anguage if they stayed together in a shoe b

period of time.

LD: Okay, I'1l have Reggie answer this one. How oo oyow say hel Do

in Tsimshian™" Greebing.

FD:  Welly, there are quite a few different ways. [Teaimshian
spokenld. It meansy "My heart feels very warm bo see you again. "
They have no word for helloy, but they just phrase. 1 guess Felber,
he use that too, eh?  Yeah. They have different ways of expressing
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hel 1o and different-—but that was one of the main ones.

Ds Or ancother one that I heard often when I was amal | was, in the

form of, "How are you?" or, "How are you doing: CTsimshian

spolend. It means, "Are you doing all right?"  And then the

response would bey, [Tsimshian spokenl.  "Oh yes, T'm fine." So

that's about all I heard. When they see one another and shake one
ancther's hand, that's the first thing they say is [Tsimshian

spokenl. That’s the first thing they ask. [Tsimshian spokenl is

"good. " [Tsimshian spokenl is "youw. ' Are you doing all vaghtods B

when you respond, if ywu’ke doing all right, you knowy, usually is.

So oyou just say [Tsimshian spokenl. So that's the greeting they do {
when they shake one another’s hand. That’s common.

Another question is, "You have talﬁ&d about white man coming into
the Tsimshian area. What specific effects did they have on the
Tsimshian culture?" As we have talked about in the past, past days
during the olass, we spoke about the missionaries and how they
tried to abolish ouwr culture. 8o that I didn’t see any of our
Native culture in anyway except for what they still called the
feast, which was similar to our potlatch.  But that’s the ef fect
they had on me. That's why I had to go back and dooa I3 A
research o that I can be educated in our traditional ways that I
never saw. OAnd so that I can teach the children, and
grandchildren, and those that are interested that are part
Taimshian, ov Tsimshian, in any of the three clialects. But like I
said, I lived just like this only we spoke our language. I spoke
Nishka L[ep.?1 all the years I was growing up.  And 1 dicn’t really
realize what I was missing all the time I was growing up urt il A
got older. Then I started hearing about totemn poles, the histories
oh it. Totem pole we call pts’aam. That’s spelled with--I711 have

to spell it out. , Okay, it’s p-t-s-!-a-a-m. Tt's a pts’aam. And
15




these, I didn't really know what they looked like. T might have
heard it here and there as I was growing up, but I didn’t--I had no
idea what they were talking about. I had no idea what the crests
looked like until I got older.  And all I kEnew was that I was of

| the Eagle tribe. And I really didn't know that T was, in fact,
from the Beaver House until I started doing research, before I
started teaching the children., So that's the effects it had on me,
although I did taste a lot of ow Indian foods.  Such as ike from
the sea, that I mentioned. Or animals, and the rvoobs, the plants
and their uses. But a lot of them, you know, T just took it for
granted. So I really didn’t know much about our own culture obther
than listening to the elders. Al T remember is just sesing them
sit around and tell our [Tsimshian word spokenl.  And we’re

shed I had rvemembered some

fte

supposed to listen when they tall. I w
of them, because I was just very little while I was growing up.

And these elders started becoming less and less and less as I grew
oldery so that T didn’t know really too much about the baokground,
my background.  And IT'm oreally happy that they're allowing us now
to learn about our cultuwe.  I'm oreally happy now that we can sit
and talk to you about what we used to be like, ow traditions and
our oral histories., I really feel fortunate that T am in this
generation where I can go and start learning about it so that I can
teach the coming generations about ity that I can sit here and tell
you about my background and ouwr background. That Reggie can tell
you about his book.  That he can write about his book. Recause in
the past, himsel fy he remembered when they were forbidden bo speak
the language in the school s, So that's my part on that. Fegoi e

will probaply have something to add to that.

[side twal
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FD: ceespeaking our own language, discussing owr own culture, this
is strongly-—that’s what the Tsimshian Nation was very devastated
by this missionary influence., Some of the coast villages |ost
their heritage, their traditional ways for many years after they

were--they destroyed the western culture in other words. Some of

khowy but the Tsimshian--they had quite a lot of effect on the
Tlimgits, too, I heard lobt of stories, and the Haidas, about this
new Christian group that tried to assimilate or make us into

different people from our cul bture. :

.D: Okay, do we have time for one more? There's one question, "In

traditional times

whoo was in charge of teaching the children?
What methods were used in teaching? Is the copper part of poblatoh
ceremony?  If so, what is the meaning?"  In the traditional times,
the maternal uncles were the ones that teach the boys and the
aunties, the aunts, were the ones that teach the givls. But when
it comes to [Tsimshian spokenl and moral laws, such as the one I
did for you last Tuesday, about the beaver and the parcupine, it
was the grandfather and took the children and sat them down and
whatever they were doing, and said, "It’s time for me to tell Y
about the moral value stories."  And so the children learpned from
certain people at certain times, but they learned by doing with
whoever they’re put with., But for the artists and the different
areas of a child's life, if they see that one child is very good at
doing something like one is good at carving or doding artwork or if
a female is good at doing basket weavingy, they take these ochildren
and put them with the artists. Those that are already a masber

craftspeople.  And they are trained in that way. But other than

that, it's the aunties and the uncles have a big responsibility.
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And if they don’t do these teaching to the younger children that
they are responsible for, they are failing their rvesponsibility.
This doesn’t mean that the mother is relieved of her

responsibility, but the main part of the teaching belongs to the

une les and the aunts. Do you have anything to add to that?
RD: . No.
LDz Okay. So I think we'll do that other part later on.

ED: Well, I711 continue my story, one more stmry, concerning Behm
Canal, East Behm Canal. The Tsetsauts called it EgiQéﬁ Teetsauts
namel, "Waterways of Many Islands." That's what it means,
literal ly, because there’s a lot of islands along the shores there.
Levi relates this one story, my chief, Levi, my great-grandfather.
He related the story to Franz Boas, also, the anthropologist. Hae
stated that they came down Chickamon River one bime with his
parents. There was gquite a few of them. They came down and they
were settling down to live there for quite a while. They did not
know that conflict was going on among some of the Tlingit olans
there. There was lot of Tlingits were sympathetic with them, he
said. You knowy, that wanted to help them. But they were
outnumbered after the chief died. Anyway, some Tlingit hunters
came up to where they were camped, or staying. They wanted to
trade furs with them, because they were using muskets them days.
The cannonbal | and ocloth and other things that were essential to my
ancestors.  They said they would come back the next day, after they
discovered where they were atb.

So the nest day they saw several canoes coming up. Several men
in each one. They came and they came up to where Levi and his
parents and other families were. They were ready to trade. They

were wearing blankets. They started talking., The Tsetsauts people
18




invited them into their houses, or whatever they were using them

days. They did not know what was going on underneath the b ank
Seme of these Tlingit warrviors had rifles underneath them. After
everybody was relaxedy, Levi said in his story, all of a suclcden
gunfire came out from these different places. Here they were
Eilling all the Tsetsauts men. Levi’s father was among them, Fre
said. After they killed all the men, they rounded up the women and
the children. Levi was a child then and he had a little sister,
tom.  They took him and his mother and the other women and children
to another island around Fetohikan area, there.

Later on Levi's mother stated--this was Levi's mother’s own
story, he saic. Later one she was traded to another olan in that
area. One day they relaxed, they were out in the bushes. l.evi'®s
mother decided to escape. She found a nice yellow cedar, both men
and women were very good at making these yellow cedar canoes. So

she made one secretly, and she waited until the time was just

right. During the night she to Fer two children and put them in
the canoe and she started rowing across towards Behm Canal and the
mainland. She traveled only at night for fear some obher people
might see them, I don't know how this strong woman made it around
what’s-—it’s open ocean in that area. Tree Foint and Cape Foxs. A
It of canoes went under when they get caught in the storm there.
There's no place where you land if youw re caught there.  But
somehow she managed to get back to her home in Dinauwdiblel, Alaska.

This feat too

her two months, he said.  She rode only at night,
and put in the woods during the day. She was so happy when she got
back to her own people.

Tlingits wouldn't fol low her. I forgot the Tsetsauts has strong
allies with the Nishka in Fortland Canal, and they were strong

peopley, so when she entered Fortland Canal, nobody attempted to
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follow hero  And I'm happy to say this great woman, she was my
great-great-grandmother. When she was finally baptized at the
mission, in the late 1800's, she adopted the name Eve Dangeli. She
was the oldest person in that group when they goined the church.,

So that’s--this church was at the mission, the newly established
mission at Kincolith, It is established after old Metlakatla
mission, just outside of Frince Fupert, before they moved to
Alaska. So this was a Christian village, it was run by

ttled later on.

missionaries. So that's where they eventually s

Later on, they had many adventures like this. Tt would take me a

long Time to describe some of them. I will skip over a number of
years, when the first white man came up Portland Canal. One day

they were hunting seal right below present day Hyder, Alaska now.

They say they saw two strange——it wasn’t canoes. But they were so

huge. They saw a lot of big, long ocars on each side. They were

coming up.  They were vrowing. They didn’t know that. They hid in
the bushes and these two strange cances came across right near
where they were at. So they hid., They pulled their canoes into
the bushes. Later on they saw these strange people. Didn't know
who they were. First time they seen people like that. They said
their faces were very white. They thought they were from the
spivit world when they first saw them. Anyway, they saw this one
big strange canoe. One man shouted, and he saw all the ocars o D]
in the air. After they talk, they decided-—they saw them [ I
towards the beach. After these strange people landed on the beach,

they saw a lot of mountain goats not too high up. They saw one man

g out and pick up a long thing, oo like a stick they said in
their story. Then they saw this man come up and he pointed this

strange stick at the mountain goats. All of a sudden they heard a

big noise, boom!  The mountain goat «-ame rolling downe Tt wasg
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dead. They saw bthese strange people clean the mountain goalb.
The next strange thing they saw, they went down to the strange
canoe. They saw these btwo men drag something up what was vound but

it looked like a big box. They made strange noise when it hit the

Y when they were taking it up. They built a big five. Then
they put thig-—they thought they were going to put hot stones in
this big pobt after they put the water in it. But they saw them put
it on top of the firve because the pots they used to cook with made
out of wood, red cedar, we call bentwood boxes.  They throw hotb
stones in it. They saw these people cut up the mountain goalt and
put it in strange pot and they add a few things. And they say
these strange people were very happy. They ate the meal.
Everybody was happy, they said. Later on, after they got through,
these strangs people took this strange pot in the water and they
washed it. They said, and then they put it back in the strange
canome.  Hey, what are these people, they thought, youw know, in
their [Tsimshian word spokenl.

Later on, they saw these strange people paddle around with their
long canme paﬁdleﬁ" They were long paddles, they said.  Frebby

soony they left.,  They went down the canal. They never coms baclk.

Later on, later on, the newer generation heard these stories, and

later on they found out that these strange people that they saw was
Captain George Yancouver when he first came into Alaska.

After——well, what Vancouver was looking, after I read his

Jouwrnals to see what he was doing up there, T obbtained his jowrnals

during his trip up there, and he stated he was looking for a
shortout to China, because the furs were in great demand and the
Native people wers very excel lent trappers and hunters for these

furs they wanted to take to China. Vancouver was disappointed.  He

was very disappointed. He did not find a passage for a shortout to
=1

£ 4

&
3
' 4




e i

the Far EFast. HMe went back down and that’s when he headed up to

Tlingit country.  And that’s where he came up to East Behm Canal

after that. He came upon Eddystone R and around that Febohilkan
Island. I described the village [Dinaudiblel. a&nd the Tlingits
have many stories about this strange man that came up into their
country.  They have many stories, [Tsimshian spokenly, all around
this island when this first white man come in before. There were
other white, Euwropean, traders came before, but they did not
venture into these inlets like George Vancouver did.  They had
Spaniards, they had Englishmeny, they even had Boston, they called
Boston, people, you know. They were from New England. Everybody
looking for fur. Nobody owned Alaska at this time. The Fussians
were way up north, so everybody was after these fine pelts that
these Natives obtained along the ocoast.

So they=—later ony I think, Vancouver stopped at the-—or maybe my
ancestors showed themselves, as there were several hundred of them
up there at that time. And they had piles and piles of furs. i
thing George, this Captain Vanocouver, would have made a nice
prafit. But being afraid of these strange people the first bime
they saw the Euwropeans, they hesitated and didn’t do anything. S
that's one of the highlights when the first explorer came up the
Tsetsauts and MNishka country in FPortland Canal.  There’s-—he made

charts while Vanocouver, George Vancouver, he had two ships with him

named the Discovery and the Chatham. He anchored these two ships
- right above present day Frince Rupert, right where the Tsimshian

village is now called FPort Simpson. That's where he anchored these

two ships. He used his long boats, his 1ifeboats to explore.  They

rode up to Fortland Canal and when he laid out his charts, and his

¥

emos or his journals, he named it Fortland Channel . It is not

*nown even today why it is called FPortland Canal later.  And all




the island, all the coves, all the different places in the
srutheast Alaska around Eetohikan all the way up to Juneau area
this famous explorer, Captain Vanoouver, named all the present day
English names that you see on these navigation charts now.  Long
back in——same way happen in Tlingit country, in Chilkat, is known
as——it's known as, uhy, Lynn Canal. He named it Lynn Channel, but
somehow nobody knows why they were changed during the vemaking of
the maps.

Se this man, the Tlingits have lot of stories about this man when
he first came to Auk Bay in Juneaw and up in Chilkat countyy during
this voyage by Vancouver. 8o it was——when 1 read his jownals T
was really amazed at what was involved and what he done in
exploring this area. You know, the Euﬁsianﬁ came iny they were
further north around Sitka, you know, the Fussians estbablished New
Archangel they call it, and it was Sitka, known as Sithka, Al ashka
now.  Where they traded with the Natives there, and I know Lhe
Fussians almost wiped out the sea otters during this Ly acing

pericd.  All along the coast, like Vanoouver said, he saw these sea

ottersy, even up by Fort--—up Fortland Canal. He said you o)l
almost walk on the salmony, he said. They were so thick up Fortland
Canal. He said he was amazed at the animals, the trees, the
vegetation of this place. But he had--the main thing in his mind
was looking for the shortout to Chinay, so he didn’t really g | o e
the area, although the done trading with the Nishka at the mouth of
Nass Fiver. He stayed there for guite a while and the Nishkas have

many shories about him when he first came there. He traded ot of

fures there in that whole area, but he made strong contact with the

Mass Fiver people when he came into that area.

Lot of things happened before the Russians came to Alaska.

There's lot of different people. Feople will planting-——different




countries were planting flags, they were planting crosses in
di fferent areas. Different nationalities. But during this pearviod,

nobody owned the coast of northern British Columbia and Alaska. 5o

I'11 end my story to that today. Any questicons? Well, I711 have
to end my story next two days, next weel, because it’11 be our last

week, S0 I'11 have to go through pretty fast on some of the

stories. Fascinating stories about these people.  Thank you.




